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Historically we have regarded the politics of a nation as a slightly
 

disreputable art form that has an essential life force of its own, confined
 

to an arena that is definable. Integrally related to other dominant in

stitutionalized structures, it is historically derived and patterned in
 

a conceptualized format that is reflective of certain major strands of
 

the cultural nexus.
 

However, in recent years the term "politics" has been adopted by
 

psychology and it has proved extremely useful indeed for our purposes.
 
We see it as an operant occuring between people on all levels of hu=.an
 
intercourse, and as such we have borrowed the functional concept which
 
has long been held by many political scientists. Essentially we have
 
broadened it to include not only the interplay between a governing elite
 

but as a dynamism which plays a vital role in all of man's associations.
 
Psychologically it is seen as occuring within a network of relationships
 

in which the focus is upon those interpersonal strategems whose bp.se is
 
derived from the power motive, a rather knotty quality which is present,
 
in one degree or another, within everyone.
 

Ths expansion of definition is both significant and appropriate.
 
It puts the issue squarely where it is: an interpersonal moae o
 
relating between both individuals and groups. As such it has an
 

established intrapsychic core which is rooted in both the ronscious and
 
unconcious of each of us. Historically, in its psychological sense, it
 

incorporates much of what has been labeled as defense mechanisms or, a
 

term which I prefer, security operations.
 

We politicize continually in the context of daily living in our
 
dealing with out fellows -- for better or worse it is always with us.
 

Not only is it a part of our interaction with the external world, it is
 
a central element of the world within. It is relfected in our dreams,
 

our fantasies, our ideation,and stylistically it appears in the myths and
 
folklore of each culture. In the personal sense it is desirable to
 
eliminate it whenever possible, to be consciously aware of using it when
 

we do, and to confine it to ethical goals.
 

I trust that it is evident that I am not questioning either the
 

utility or the validity of the structural definition. The structural
 
construct has b en well established and although my political scince
 
associates assure me that it is peculiarly recalcitrant to definition,
 
a sort of will-of-the--wisp that as soon as it is confined confounds
 

itself with exceptions, we all know, at least vaguely, what we are talking 
about. I am not certain that I can make the same claims, modest as they
 
are, for the functional definition as appropriated by psychology, but
 
most certianly it is worth our study.
 

Acknowledgement: Limited'portions of this paper have been taken from a 
more extensive, general manuscript in progress which has been supported
 
by a grant from the Ccnter for Vietnamese Studies, Southern Illinois 
University.
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I would also like to make one other disclaimer. I am emphatically not

suggesting that we can extrapolate from the individual to the national or

international. 
This has been an error that has consistently been made
by psychology and psychoaneaysis and is the product of their isolation from

the other social sciences. I am suggesting that we all put together our

knowledge, our experience and whatever expertise we may have. 
 I am
saying that ncne 
of us, in our respective disciplines, have anything like a

full answer -- a position that I assume would be faulted by few if any
 
here.
 

In understanding the politics of a nation, the role of the individual,

and I am referring here to the national. not 
only the national who governs,

has been consistently underplayed. 
It is only of late years that psychology

(a term I shall use for convenience, I also would include psychiatry and

psychoanalysis) and political science have begun to recognize the relevance

of the individual, in the collective sense to the political course of a

nation. The individual is the product of many forces: 
 biological, social,

political, religio-ethical and, of course, the interpersonal. 
Under this

last I include the family, both nuclear and extended and, if I may expand

it beyond its usually accepted confines, those significant others who
play a determinant role in the devleopment of the child into an adult.
 

My impression at 
the moment is that the study of the individual per se,
other than the national leader, is of extremely limited utility in under
standing a nation's Dolitics. This would nertainly P-nrn- -r hP +-rii fn'
co-leX, modcrnizcd "occtics.
Cirall tribal groups may be an exception.

It seems to me that particularly in large societies, such as 
the United

States, which enco:,-pass many of diverse ethnic and religious origin, we
 
can learn little.
 

We can, however, learn a great deal about the politics of a nation

if that nation has a relatively consistent common pattern of bringing up

its young, if there is a traditional core which is still actively maintained.

Thus although at present I see little to be gained by studying the individual
 
as 
a discrete unit, I see a great deal to be gained by studying the varlous

modes of interpersonal interaction, the political infrastructure of the
 
family.
 

For the past several years I have been engaged in a study of the
 
Vietnamese and there are several present at this meeting who have been
 
instrumental in supporting this project. 
 I am not attempting a statement

of national character, an endeavor far beyond the scope of my research,

and a concept in which I find I have increasingly diminished faith. I
 
am attempting an 
investigation into certain psycho--dynamic structures in

Vietnamese personality which occur with sufficient frequency to warrant
 
generalization into possible ethnic patterns.
 

As these have evolved I have been struck with the similarities between
the forces that operate within the Vietnamese family and the forms of
political interaction that seem to operate on the national and regional
level in Vietnam; the internal political dynamic appears to have a particular
relevance for the external political scene. 
 The interpersonal styles and
the modes of relatedness which are found within the home, and the man!'er
in which family members interact with one another, insofar as they reflect 
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commonly held cultural patterns, tend to be transposed on to the political 
arena. Conversely, patterns of political style, the ways in which a
 

polity interacts within itself and with others, as well as the concepts
 

it has of pe2le and governance tends to be an extension of that which
 

was learned in the home -- which is, of course, man's first and primary
 

community. Thus not only the ways in which politics are conducted, but
 

the primary and usually unquestioned statement of what is considered the
 

valid domain of politics has natal roots. These roots, their implication
 

for the internalized assumption of what is the field of valid political
 

operation, the their perameters (which vary from society to society) have
 

an implacable strength. Although they are always modified by exposure to
 

experiences not covered in the home, by the exigencies of the historical
 

moment, by the influence of new and changing ideas arising both within
 

the society and external to it and by the impact of personalities and 

uiforseen conations, the primary bnse exerts a powerful, continuing 

influence. Nvy hypothesis is that this base can be defined and that its 

extension from family to nation can be traced. 

I further believe that unless the structure and interactive patterns
 

of the family are understood, we cannot fully understand either the
 

political structure or the interactive patterns of a nation. Without
 

this data I think that w: end up with a two-dimensional picture of what is
 

a three dimensional phenomenon. One then tends to see national politics
 

as a discrete operation, a skill learned in adulthood. Rather it is a 

continuum: its preparation begins in childhood, it is expanded in adolescence, 

intensely accelerated in young adulthood and eventually matured in one's 

later ycars. A p t ch i s anti htia r Pation's teacnng o-,:hio..... +. 

its young is eventually doomed to failure. A revolutionary jump may intro

duce an entirely new dimension in political organization and philosophy 

but it must remain consistent in basic essentials with certain crucial 

values that have been ingrained in a society's perspective of itself. For 

example, this accounts for the dramatic success of Ho Chi 'linh and Mao Tse 

Tung ( as well as all other successful innovators). Their revolutionary 

statemients have always been consonant with not only the primary vlaues of 

the people, but in accord with the elementary interpersonal dynamics which
 

were a central ingredient of every Vietnamese and Chinese child's early
 

learning.
 

It is conceivable that this might also bear on the unique style in
 

which these nations deal with other nations, although on this level one
 

can speak with far less assurance inasmuch as the communal pattern of 

other nations might well tend to precipitate new, unrehearsed political
 

styles in the first. After all, man is malleable and most certainly
 

can become that which he was not taught to be in his earlier years.
 

This approach, I have reason to believe, can be specifically applied
 

to Vietnam, a country which, although it is embarked on a transitiona.l
 

phase, still operates out of a traditional base. It specifically applies
 

to those who determine its politics today because most, in their youth,
 

were brought up in the traditional manner. Thus Vietnam mee ts the test
 

of sufficient homogeneity to warrant a study of the applicability of this
 

hypothesis.
 



The Vietnamese family must be seen within its full cultural context.
 
It is one foundational element within a triad, the two other dimensions
 
being the village and the religio-ethical complex upon which both are
 
based. Traditionally they functioned as 
a unified whole, an integrated

and essentially harmonious blend which provided a solid substrata that
 
gave substance and meaning to life. 
They served as a unity against which
 
the choreography of individual existence could be firmly molded and
 
confidently predicted. When it operated well, it did so without discord.
 
Ik was one of the most impressive amalgams of structure and function that
 
mankind has known. Although the Buddhist-Taoist-Confucianist religio
ethical system was imported, as with all effective and enduring systems

it was a psychological fit and was modified to conform to the nature of
 
the people. Of the three, Confucianism was 
and is the most influential
 
and it was Confucianism, with its emphasis upon filial 1iety, 
 hierarchal 
alliances, proper conduct, personal repsonsibility and role assignment

that had the greatest impact upon government, both in content and in man's
 
relationship to ruler, father, ancestor, community and to his fellow man.
 

The political structure, the styles of interaction within that structure
 
and the specific forms of political conduct arose from this triadic base.
 
And although the irresistable tide of modernization and the devastation
 
of the war has had both an erosive and expansive effect, these remain the
 
core elements which determine human conduct, social structure and government.
 

Within this triad, however, it is the family which is the primary

point of contact. Culture and society are abstractions. It is the family

which is tho first and most impor-tant inter-preter of these abstractions
 
and it is they who are the primary transmittal agents for the culture. In

Vietnam, the strucutral nearity of the family 
was, in microcosm, a replica

of the authoritative pattern, the code of rights and privileges, and the

interpersonal operants of the external world. Therefore not only was the
family itself a product of community and nation; in turn i*t perpetuated the 
system and prepared the young to fit into it. Although this is an universal 
assignment of families everywhere, Vietnam and Sinic societies in general

added a vertical, structural, integrated sameness which is not the condition
 
in most western nations.
 

The central consideration within the Vietnamese family for the political

scene is the nature of authority and the power structure. The content of
 
this structure and the conflicts that it engenders, both within the psyche

of the participants and in their relationship to each other is of profound

significance and is the origin of much that we see reenacted in the broader
 
panorama of national life. Moreover it is 
a central dimension of the self
 
inlage, -nd the personal identity of most, if not all Vietnamese. As such,

it has rar reaching consequences in terms of the manner and style in which
 
they deal with one another in adulthood, and the inner convictions with
 
which they carry out their assignments. 

We are all f&miliar with the traditional role of the Vietnamese inale,
his perogatives and his responsibilities. 
Most are less aware, however, of

the burden that this represents, and the psychological conflicts that this
 
creates. The Vietnamese man inherits, simply by vitue of being male and

.adult, a position of great statutury advantage. Within the family he has,
if he chooses to exercise it, almost unlimited authority. This is established 
by the culture and supported by the society. The father's authority is 



1 

-5

unquestioned and exacting. 
Not only is it acceptable that he be an
 
autocrat, lie has the responsibility to be so. It is a lonely role and
 
although the society demands it, many are not adequate to it and there
fore do it badly. Most, in all societies, see it as a position of great

advantage and in many obvious respects it is 
indeed that -- and I shall
 
certainly not add to the voluminous literature in this area. But few
 
recognize the burden that it carries, the inner uncertainties that it
 
un'covers about oneself to oneself, the melange of doubts that it calls
 
forth.
 

Consciously most men cherish it. 
 In a world of insecurity it
 
provides at least one anchor that is 
not eviscerated by either performance
 
or intent. It is assigned, accepted and one has only to grow to adult
hood, marry and bear children to achieve the power and mastery that
 
automatically is conferred. Yet subconsciously it is an awesome burden
 
indeed. 
Although the young male grows with the knowledge that his
 
familiar role is predetermined and in preparation he caref'ully observes the
 
manner of 
authority that his models provide, at a particular Juncture
 
in life he is catapulted into a decision-making position that few in
 
any society are qualified to assume. And inasmuch as most Vietnamese 
marry young, they tend to be in the midst of their own idetity crisis. 1
 

Traditionally there was a period of preparation, for the young Vietnamese
 
remained in his parent's home for at least the first year. 
And although
 
most Vietnamese women, in fact most oriental women in the cultures which
 
demand this, describe the experience as excrutiatingly painful and torturous
 
because of the exnloitption bv the mnther-in-lsw nnrl their rfli ,atinn to
 
tile vole of serwajit, it. did provide a b1ivu in-hii period for llt youn1g
 

The identity crisis, as defined by Erik Erikson, is 
a culturally determined
 
phenomenon. 
In western societies it occurs during late adolescence and early

adulthood, and is 
a searching and frequently tumultuous experience. There
 
are societies however where the transition to adulthood is a smooth and
 
essentially uneventful experience in which one's definition of oneself and
 
a developing sense of sameness and continuity gradually unfolds without
 
stress. 
This is particularly true for the traditional, postfigurative

cultures where the lives of the fathers 
are essentially replicated in the
 
lives of the sons. I assume that in the past this was the case in Vietnam.
 
Except perhaps in the most isolated villages, it is not so now, and it will
 
not be for the forseeable future. Moreover, the chronological age at which
 
it occurs is also determined by the culture. inasmuch as the physical break 
with the family in Vietnam (meaning the establishment of one's own household) 
now occurs in the early 20's for the men and the late teens and early Twenties 
for the woman, I am rather arbitrari y placing the identity crisiz; at this 
age, and should further research require a revision of this hypoth6sis Ishould be quite willing to review my thinking. Concommitantly, it should 
be noted that the adolescent turmoil that is characteristic of western 
societies is far less pronounced in Vietnam. When it occurs the hostility
is directed against the society, particularly those in political power,
rather than against the parent. On the whole, however, it appears evident 
that the identity cirsis in Vietnam is less a factor than in our society,
which leads one to believe that passing into adulthood still has traditional
 
roots which are respected and followed
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husband. 
However, this practice has become less and less common and at
present most young Vietnamese establish their own home immediately upon

marriage.
 

The absolute authority granted by the society to the Sinic male has
been well documented else,here, and does not need elaboration here. 
What
is important for our purposes is the realization that it is far from an
unmixed blessing. Moreover it 
's fascinating to 
see how rapidly it is
discarded when the young Vietnamese find themselves :*n a society that
does not accept a dichotomy of authority, such 
as for the Vietnamesestudents in the United States who marry here. There relationships seemquite as euqal as that of any young American couple. Certainly the wives
have no difficulty disagre:ing 
with their husbands in public, and familydecisions are worked out jointly. This would -.trongly indicate thatthe traditional roles are an unwanted burden to both men and women alike -not the women alone. It is 
not enought 
to say that their more egalitarian
relationship is simply an 
accommodation to 
a new set of values, or that
were they to continue in the traditional mold. they would incur the disapproval of their fellow American students. The open give and takebetween them is far too natural to be merely an oct 
for a specific
audience. 
It was their mode of relating and clearly it was 
a relief to
be out from under the restrictive male-female role assignments. It is
probably one of the important 
reasons why many oriental young people who
study and marry abroad are reluctant to return to their homeland.is 
not simply the affluence offered elsewhere, it 
It 

is the equality and
the freedom nf nrfinn '_v ?n +b is ... y:t . ." . . . . .hc.mc crua'uovcr', were they to return they would be subject tothe direct authority of their parents. The conflict between duty andresponsibil-ity to country and family, and personal freedom and independence

is dramatically insistent.
 

Nevertheless, the father in the Vietnamese family is in a peculiarlycomplex positiou. it is 
one which leads to a great deal of inner conflict
in reference to the way he perceives himself and his actual abilities, in
comparison with the authority he is 
assigned by the culture and the capabilities
this authority implies that he should have.
 

The father is the head of the household. 
Within his own domain heis expected by the society to be thoroughly knowled geable not only abcutcustoms and rites, which can be and are learned, but also about how to
live an effective life, how to deal with others, how to conduct his 
own
business, how to achieve respect and position, to make correct decisions,
etc. 
 In other words, by virtue of the position the culture assigns to
him he is expected to have an expertise in life that few can possfjIyhave. Moreover, he is not just responsible for himself, he bears aprimary responsibility for his immediate family -- and by immediate familymean not only his own wife and children, but his parental fwaily as well. 

At the same time, he is far from his own master. As long as his father isliving, he remains a child. By that I refer to the fact that he is neverout from tunder the threat, if not the actual fact of discipline.decisions ere constantly subject 
His 

to review not on 1.y by his father, but byhis mother as well. And his mother, although her designated authorityrelatively minimal, is is a person to be conjured with. She is a most potent 

I 
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force indeed, and her views are of imperative consequence. She may not
 
express them directly, but she worked through her husband and many are
 
the Vietnamese children who have awakened at night to hear their mother
 
haranguing her husband, for hours on 
end, as to what he should do and the
 
position he should take toward the children, including the adult children.-

This was particularly emphasized by the Vietnamese students in the United
 
States, who were less restrained in reporting the parental interplay.

They vividly remember awakening at night and hearing their mothers lecturing

their fathers, or their grandmothers their grandfathers until the men,

desperate for sleep and unable any longer to endure the juggernaut of
 
their wives insistences agreed to whatever,heywas demanding. 
It was the
 
impression of the students that as 
they remembered it, eventually the men
 
always gave in.
 

It is expected, in fact it is demanded, that the father consult his elders
 
on all important decisions that affect the family, and this 
can be construed
 
very broadly indeed. 
Although this was much more stringently observed in the
 
past, it remains a decisive factor in the lives of the young adult males today.

For example, all the Vietnamese students at American universities whom I met
 
had married here. Each went through elaborate strategns to obtain their
 
parents' approval. The parents took this responsibility extremely seriously.

Not only did the parents of the brideand groom meet, but whenever possible

they had some friend or acquaintance in the United States act as 
their surrogate

in evaluating the qualifications of the husband or wife to be. 
 Moreover, in
 
several instances, mock marriage ceremonies -,ere conducted by the parents in
 
Vietnam. 
When I asked the students what they would have done if their parents
 

they had wUrVied abouL the outcome very much and had not wanted to unink About 
what they would have done had the marriage been forbidden.
 

One student leader, whom I interviewed intensively on my first visit to
 
Vietnam, had married and had a child when I returned a year later. 
An older 
informant, who him well hadknew told me earlier of the marriage and said with 
the unquestioning justification of an elder, that his father had directed him
 
to marry in order to reduce his political activity following his being im
prisoned. When I questioned the younger informant about it, the following
 
dialogue unsued:
 

"During the time I was imprisoned I thought deeply, and after I was
 
released obeying my parents, I got married. Our marriage took place

the following week, about 10 days after my release. 
Well, our wedding
 
ceremony was althoughquite happy we did not have the means available 
to organize a big or zolemn marriage ceremony. But, as you can guess,
 
we were very very happy." 

Following session: 

(When we were last talking about your marriage you said that your

father told you to get married after you got out of prison. Tell me
 
about how that happened.)
 

"This is very natural in Vietnam, psychologically all parents would 
like their sons to get married while they are still alive. Another 
point is that I am a man of mny activities, so my parents wanted 
me to get married to curb ny activities and thereoy lessen the dangers 
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to me. And another very common point, psychologically is -that my
 
parents are growing old and they wanted to have a granchild to carry
 
the family naine. These are reasons from my parents and they were
 
easy to understand. There is another reason coming from my heart 

while I was in prison I often thought that perhaps in life there is
 
no one who loves you more than your own lover. And nobody can 
sacrifice for you more than your lover. I hope you can understand 
my philosophy of life that you asked me about once during our meetings 
at the Pagoda. I repeat once again, that it is also the deep 
feelings of a prisoner while he is alone, he th 4s, of his own 
lover, and his only hope is to re-unite and live together with her." 

Later -- same session:
 

"Let me return to my own feeling. After a time in prison, I felt 
more strongly about having a family. For this reason when I told 
you about my parents' advising me to get married, I could find plenty 
of reasons to decline their advice if I so wished. During my life
time I am fortunate that on every occasion, my parents left me free 
to decide for myself. And I think that is a good thing for a Iyoung 

man. I think parents should try their best to guide their children, 
but J.et them be free to decide. I think I will treat my own children 
that way. As you know in a poor country like our own, always full 
of threatening challenges, if the educators and teachers, as well as 
parents, fail to bring up the children so that they can make decisions 
in challenging situaticns, then I bclieve it -,ould be difficult for the 
country to witnstana. Por tnis reason i can ;e±j. you LtnaL ii 
had power, I would always be against intellectual slavery comini from 
anywhere, anytime -- even if this s;lavery comes fr'om China or, 1 must 
apologize to you, the United States. This slavery of the mind does 
not produce anything more than bowing your head and obeying orders 
from others, and therefore is not worthy of' mnan. And 1 think in such 
a country like ours, which is in need of development, all yonng men 
should have such a spirit. They should tr 'to decide their cwn lives. 
Even though they are religious people, maybe Christians or Buddhist 
they should never rely on the leader of the religion. I think that 
while we still have such young people, our destiny is in our hands, 
but if we have a strong belief in our religion then our lives depend 
on ouir leader, the creator of our religion ---let us say to Jesus
 
Christ or Sak-.-muni Buddha. So I can say roughly that my marriage 
depends 60% on me."
 

The tiabivtlence that this young man felt about his father's directive 
is evident. As a members of the new generation he is rare that the 
decisi -iwhether to marry or not should rightfully be his. As an educated 
man he was fully knowledgeable that in most western societies the young 
people make this decision for themselves, and thus we see is his conver
sation the a-;tempt to rationalize his father's influence. The conflict 
within him i., too great, ho--rever, and he re;ented the parental authority 
that was exercised -- and that he was forced to siubmit to. Ile then 
attempts to make it seem that this was his decision as well, that his 
father was only concerned with his son's best interests, that he was 
deeply in love with the girl, and he end, with the statement that his 
parents have never forced him to do wything that he did not want to do. 
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The authority of the father over the adult child can go much further
than this. 
 The traditional father could beat his sons, 
and instances were
reported to me of fathers who beat their sons who themselves were 50 years
of age or older. 
Although the physical act 
is now rare, the father's
role as absolute authority, if he wishes to exercise it, remains.
 

Although the authority remains in the hands of the elder, in practice
it is exercised less and less frequently. 
For the most part is is 
confined to ceremonial occasions, such as marriages, rites for the dead,
major decisions about education or vocation, ancestral observances, etc.
The form is maintiand, but the content is minimized.is accomplished by the father's looking the other way. 
Essentially this 

cannot be blamed After all, hefor that which he does not know. In essence, it is
modus vivendi in which both afathers and sons collaborate andpart it is effective. for the mostFor example, the young student leader did not feel
that it was 
neccessary that he inform either his father or mother of his
revolutionary activities. 
He reasoned that they would only worry about
it and that it would cause them anguish. Therefore, as
was his responsibility a good son itto protect them fromit as an the knowledge and he sawact of filial respect. In fact, it wasimprisoned not until histhat the father knew anything about 
son was 

hio nLcitics.
impression that It was myeven then he had no idea how radical they had been andhow major a role his son had played in the Buddhist anti-goverrment
movement. 
Although my informant's brother, who himself was
similar movements, and his sisters knew about it, 

involved in
 

none of them felt
constrained to reort it tn t.h p m.-+ _ . Ve
in annther city =ud apparentl,'id 
 not read the newspapers, because on number of occasions his activities were extensively reported. a 
The separation of families and communities has also, 
as 
in the case of this
young man, made for greater independence on 
the part of the children
because being geographically separated, it is much easier to maintain


one's own counsel. 

The central point here is that independence on the part of the
children is 
a process that may be extremely long delayed. 
In certain
crucial respects, filial piety demands that the child defer to the father
as long as he is alive. Moreover, there
specific family members such 
are specific deferences due
 as 
the older brother and sister and,
varying degrees, to
aunts and uncles 
-- and of course the grandparentsare still living. Although the duties if they 

older brother, 
due these others, particularly theare observed with less conscientiousnessof becoming one's today, the momentown master may be deferred for an inordinate length of

time.
 

This deals only with the reality, the reality of accession to be'coming
the head of one's own family,in fact rather than assignment. 
Until the
elders die, ultimate authority rests in their hands. Upalthough to that, point,the younger father has the responsibility
everyone in of authority, he andthe household is thoroughly aware thatin the chain of comimd he is only one !in.and that if the situationsoverruled. warrants, he can beIncidentally, this also includes hischildren. If he is conduct toward his owntoo strict or overbearing, or conversely too lenient,
his parents may intervene. 
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But there is another reality -- the reality of the father's own image
of himself as an authority. Although upon the death of the elders the son
becomes their replacement, the fact of his status is not necessarily
translated into his own concept of himself as the ultimate authority.
Because of the extremely long period of apprenticeship and subordination,

there is substantial evidence to indicate that subconsciously the males
never see themselves as 
fully mature adults. 
 In other words, within their
subconscious minds they 
never quite replace the fathers; they never become
the equals of their elders regardless of age and position. 
This is further
determined by the Confucian system of hierarchal stature, at the top of
which is the emperor, or his equivalent in contemporary terms, and
 everyone --
father, village elder, magistrate or whomever, is subordinate
 
to him. 

To demonstrate the potency that -this factor holds as it interweaves
within the psychic and ideational structure of the Vietnamese, we might
look at a transitory delusion that vus reported by an 
older informant.
Born in a village, son of a tenant farmer, through intellectual attainment,
fortuitous circumstance and while he managed to get to Frain. when he wassixteen where he obtianed a university education. While there he becamedeeply involved in one of the left-wing international political movementsthat were fermenting in France during the 1920's and '30's, and upon hisreturn to Vietnam he assumed an important position as the leader of theunderground forces of a political party that for a time effectivelychallenged the Commnist organization. His life has continued to be devoted 
to p)olitical, actlivit.v mid 4-Ufact.i.n in ,ict Lcoay.odaia The de-Lv'ion thav followed occuret when hewas imprisoned by Diem in Poulo Condore, the notorious prison island,
under conditions of extreme hardship and deprivation.
 

"I had twenty-one days of madness. 
 It was by contagion. Eleven of
 us were locked up in a chamber for those sentenced to death. Ngo
Dinh Nhu wanted to kill us by a slow process. We had a very limited
diet of several hundred calories a day. 
Everybody was skeletonized 
to the point where your skin hung on your bones. A Chinese underwent a sudden seizure because he had killed the lover of his wife.
On that day he said that he had paid enough, that he had washed away

his crime and Ngo Ding Diem had to free him because he had alreadypaid his debt. Ile became crazed in that manner. In the whole cellthere was an atmosphere of collective frenzy. I was the most sensible
(at a later date rnended to his being the most affected). ro daysafterward I underwuent the same madness. During those twenty-one daysI saw fantastic things --.above all, in general cosmology and even
 on literary questions. 
 I thc-lht that I had become extremely lucid.
There came to mind all the poctry of the Tang Dynasty. I recited
the poems by heart. I made a critique of them, as if I were
lecturing to students, indicating what was badly written and why.And then, like a professor, I made a thorough-roinr critique ofall the great theories that opera.ed in the world and even of" thegreat religions. This is something which is very difficult
explain tc ecztern-

to
ix,,but in the Vietnmnese view there are two
words: one word signifies the European religion 
 and the other 

word the Asian way -- 'Tao.'
 

"I saw myself in a great room -with all of' the masters of religion,and I delivered a lecture to them in which I explained that 

http:opera.ed


they had made their religions into dogmas, which as 
a result
 
served as life belts such 
_ those used for children so that they
can swim. 
I told them they were slaves of their own dogmas, which
 
stopped them from really knowing how to swim 
-- and in particular

I considered Marxism to be one of those do-nas. 
 Then I addressed
 
myself to a Marxist audience, telling them that they are greater

religious fanatics then all of the others, and the great problem

for them was to get rid of all these dogmas so as to swim better.
 
This was the speech that I made when I was mad.
 

"I also had a vision of people being able to dan.te in space. 
A

boat arrived one day, and I was told that although I was still. a
 
a prisoner, I would nevertheless be able to have a vacation.

comrades in jail took their packs on their backs, and jumped 

My
 

into the boat. I refused to go into the boat; it was 
too vulgar a
 a means of transportation for me. If one takes the boat one has to
 
go balc toeaith, and that's not so good, and see one's family and

that's not good. For myself, i 
 wanted to see the great builders
 
of religions, and taking a boat would not help me to do that. 
I

don't mow how it happened, but a fairy appeared. She asked me to
 
get on a dragon. The dragon arose at 
a very great speed. When 
we reached the necessary speed, i realized that one could leave the
the dragon and then if one wished, return onto his back; upon
reaching the necessary speed, one 
could dismount and remount the
dragon. 
That's how I got to this meeting-place of the great saints
 
and friindr ct r~f' r, ~ rIiain .4,nra T "r-r, +I,,- -~ 4--~ 1 -~ 
yOu buUut." 

(In the delusion about the dragon, who were the people who were
 
in the room?)
 
"It's 
a very long thing, because the dream lasted 20 days, 
and there
 
is a continuity between my internal life and this dream. 
In my

childhood, I listened to a story, told by somebody who was nearly

an apostle. 
I forgot this soty for perhaps h0 years. All of
 
a sudden it came to me in 
a dream. 
I got up and I wrote it down
 
and it became the most celebrated story in Vietnam of the past

40 years. 
I want to tell you this story. On a road there was asmall pagoda, guarded by a little monk, a hermit. This monk belonged 
to the Mayraya sect. One day two travellers came, who were dis
cussing the doctrine of the monk and in 
some fashion, they criticized

the monk's attitude. This criticism was overheard by a lizard (a
ghecco). 
 The lizard listened and came to the conclusion that the

monk's habit of beating on drums while he recited -prayerswas a

mistaken practice and was simply superstition. It would n(' take 
the monk to Nirvana. 
The monk had vowed that after th. 1,000th

prayer, he would mount a pyre to be burned. The lizard decided that 
come what may, he must stop the monk from burning himself to death.
As a result the lizard drank the oi. on which the wick for the lamp
floated. 
It was in the olden days, and that was the way you got
 
your light. Since there was no oil, the lamp went out, and themonk couldn't recite his prayers. At the end of several days the
monk noticed the actions of the lizard and became very angry. 
He

struck the lizard and killed him. In that way he was able to
recite his 1,00th praye:-, and he mounted the pyre. That sane day,
the souls of the two pre!scnted themselves before the 1-uddhist court. 
The Buddha said that the monk has comitted a sin in killing the 
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lizard, and would have to pay by being reincarnated a second time.
 
He then had the saints distribute the ashes of the monk all over
 
the world, and they became millions of human beings. Each grain

grain became a human being and tried to complete the search for
 
Buddhistic perfection. As for the lizard, the Buddha told him
 
'If you want to save a man you also have to respect his liberty.

If you succeed in saving all these men who have emerged as a result
 
of the sowing of the embers, then you will achieve Nirvana.'
 
This of course 
creates a problem which remains unsolved: how
 
can the lizard succeed in saving these men? 
 Not by means of
 
dictatorship, but by means of liberty. 
The story stops there -
in 1952.
 

"It was 
in 1959 that I saw the end of this story in the other dreamn.
 
Formerly there were a nLunber of different tableaux. But when I 
refused to get on the boat as 
I told you, the dragon came, and told
 
me that he was 
the lizard in the story. I had posed the problem

to him of saving millions of people by means of lib-rty- and he had 
come to the point where he could resolve that problem. He asked
 
if I remembered the novel, The Trip to the ['est. This was 
 the
 
novel in which the bonze HIuyen Tsang was folled in turn by the
 
monkey and the pig, an ogre and a horse, which was a dragon

transformed into a horse. As a result of help from these
 
creatures, the dragon said he was able 
to conic to the West. He 
told me that from the moment at which he could not solve this
 
rvrobb-.m lMh.'-1fr 'hr, r1hr4r1Pr1 +n rin .- ia+t +Tic lr- rrn 
lie oulJ b-..iLL mfib f'ore a greaL meeting where 1 could explain my
ideas, and in bringing me there, he would have contributed to 
the process of saving humanity -- by giving me the opportunity.

I then mounted the dragon 
 and saw myself flying at an incredible
 
speed. It was then that T saw this assembly appear, of which
 
I spoke to you. This was 
a sort of congress which lasted 20
 
days. It is very difficult for me to tell you everytli.,g that
 
took place at this congress.
 

"First, in the presidium there was 
Krishna, then Sacumoonie, that 
is, Buddha, Moses, Confucius, Lao Tzu, then Jesus, Mohammed, and 
Marx. The first to speak was Marx, in order to recite his
 
accusations against me. He said that I had 
followed hir. for 10 
years, had learned all the secrets of his doctrine, and in tne end 
had betrayed him by leaving him. Because I had learned atheism 
through him, I no longer believed in Krishna, nor Mohammed, nor any
of the others. Now, I was no longer afraid of the gods and, as 
a result of that, Marx said T merited severe punishment. Then 
there was 
a fairy who said -unat I was real.y a true monkey, that
 
I lived with her in a veritable tree-top garden of Eden. At 
this time, it wt,.s almost the end of the world. Cosequently 
all the saints who Iived in Heaven had to descend to earth in 
a supreme effort. to save humanity. If' there should be world war,
all of humnanity would be destroyed. In that case, with the help 
of the saints, humanity woutld iave had a betier way of living tha. 
the Garden of Eden, because they would have had the help of the 
saints; terrestial life would be better than life in paradise
itself. I, who was really the monkey, would remain in paradise
completely isolated. That is why the fairies had invited me to 
come to earth. Thus the fairi,s recognized some responsibility 
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for my presence on earth. 
 If I had committed a crime against the

presidium, it is our fault, the fairy said.
asked the presidium to allow me to present my case.
speech, the congress met to decide whether or not to allow me 


The fa:iries therefore
 
After the fairy's
my case. 
They voted against it, saying that if they let me speak,
 

I would criticize everybody and that was why I couldn't speak before
 
the congress. 


to state
 

meeting of those 
But outside of this meeting, I was able to assemblereligions which have athat have no dogma;a specific T consideredname as religions religionsscience, philosophy and that have a dogma; Ipoetry considereu ma. in my internal theSo I lifewas able to unite all of 

as religions without dogthe religionsThat is withoutwhy, as I explained to you 
dogmla into a congress.belts, before,and while these PeoPle werethey thought tied upstopped they were i nifefrom saving themselves. saving themselves they

of What I meant were reallyus who are is thauwithout -cnong ourselves,dogma canunderstand those
have been each other muchreligious wars, more easily.but Therehtere never was a war bet reen poets!(In this dream, you dreamed about yourselfsymbol. as a monkey.What comes This is a
to your mind about this monkey?)

"It was the fairy who said I was
explain a monkey. But since you ask, I will
there 

to you the origin of this vision. Asis a science known you know, amongas physiogomy. the Chinese . This sciencewith the way a man's features is concerned
They are shaped he way heclassify people according carries hImself.to the categoriesthe rabbit., the 6, the tiger,Wh en T monkey, the lorse,-P --.-"rp-, - all the animals includixea l a s n at,! PriWhenmOnkey Lype. 

yOne UI5 o th "F ' ' y'-
i c]; . *'e

Whei: , ... LI was thirty-one sSaid 1 wasphysiognomist said 
years old the 

he same thing. 
and in prison, another
 a third PhYsiognomist The third time, two
race years later,beleive the same diagnosis.it, but Thethe last first timetwo physiognomists I didn'tme and it stayd in were Nlarxist,.my head. I belong Tht struckto the monkey type. According
to Chinese mythology, the monkey belongsto the intelligent
is from the monkey that man came, type. Itbecauseintelligence a monkey exercisesto dominate all the other animals." 

the
 
(The Lizard 
in this story was also the dragon that later came to transportyou. Is there a symbolic characteristic 
to the lizard?)
"The lizard belongs to the same class as the Chinese dragon: a reptilewith four feet, and plates and scales on his body.
of adaptation to external The dragon iscircumstances. a matterlive in a little He can 


he can or when atmospheric 

bottle of water; be small enough to

become so conditionsbig so asto reach permit,vertical wall, the. clouds. Theand he lizardcan can climbdifficult LIso walk aconditions, he 
-n the ceeing-ithout falling.still manages Into hang on.including insects which 

Ile eats every-t'ing,
are dangerous to man."
 

(And the dragon, what characterictics does thc dragon have?)
"He is the chief of all the animals.because he he's verf happydoesn't with veryeat; he little,only drinksdragon is in some way the 

water. I must tell youtote that theof the Vietnamnese. The Vietnunese say 



that they have descended from two parents:
the mother is a fairy. 
the father is the dragon;
The dragon represents force, activity, and energy,
and the mother, the fairy, represents intelligence and feeling.
Clairvoyance also is represented by the fairy.
 

"I 
was crazed for twenty-one days. 
 I saw so many things which were all
mixed up, and I haven't managed to unscranble them."
 
Dreams and delusions are culture-bound:
the nature of they are limited both bythe culture and its boundaries, andof one's individual experiences within 

the breadth and particularity
that culture. Thus,subsequent myth that is recalled during its telling, reveals 

this delusion and the 
much that istypically Victnunese. Onlya Vietnwaese could produce a fantasy as richly
deployed i Sino-Vietnwiiese 
 symbols as this.political and philosophical systems 

Thus we find contiguous religious,meshed into a congressheavenly presidium; the symbolism of the 
of the gods -- aanimistic cosmology;interweavings the mysticalof God, spirit and man; the oppressivenessburden that is of dogma, theimposes on creator and follower alike. Further, we have alucid and exact statement of those qualities that
the Vietnamese are considered essential byin their dealings

telligence of 
with both God and man: onethe monkey; the adaptability, needs the in

perseverance and self-protectionof the lizard; the force, activity,
deprivation energy and capacity for enduringof the dragon, and mother,a the fairy, who supports through herintelligence, feeling and perception but who can only intercede in one's
behalf -- she cannot 
a-nd 

win over the power of the gods. And islogic that one deals it through reasonwith t +- ... .... .... Lu ioionaoutburst. 

Furthermore, and speci ically to the point that ishere a statement being made, we haveof the traditional hierarch?. structureand man, between God-fatherand one man's attempt to challenge the power of those ultimateauthorities which are eternally present for the Vietnamese.
strives to assert himself as Although he
 
challenge 4s unsuccessful., 

their equal in entering their council, the
for they retain the right of finaland there is no recourse deterninationbeyond their decision. Althoughtablishing himself defeated in es
powers which 

as both equal and teacner he has recourse to other
are his own: science, philosopyextrapolation and poetry. The gods,the fathers and ancestors who sit among 
and by 

represent, refuse any them whom they alsocriticism. They dleny any challenge andto intrude :into their image allow nothingof owrniscjence and omnipotence,one motivational an insight intoelement beneath the Confucian doctrine of heavenlythat maintains mandatethe invio.abilitr of father, emperor,see that even and God. And last, wethose who are fathers and grandfathersinformant, thiemselves, as isnever achieve the status that only 
our 

Although full equality can est -,lish.he hs not only the prestige that isan elder, but also automat ically conferred upoia record )f personal achievementas well, he can inever rise through his own endeavorsto parity with as superior. Little 
those whom the cultire has designatedwonder that one dedicatesBuddhahod, one's life to the search-J only thus can one forfind full manhood and freedom and cast offthe shackles of subservience.
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II
 

A further, Pnd most important consideration in evaluating the dynamics
 

within the Vietnamese family, is the position that the culture takes in
 

reference to the emotions that are considered acceptable and those that are
 

rejected. There is, in fact, a rigorous censorship of behavior, feeling and 

ideation and the cod- of proper conduct essentially includes all areas 

of mental life. All of my informants, withuut exception, d-scribed their 

parents as strict. Although some obviously chaffed under the restrictions, 

there was also a noticeable sense of pride in their i-ttement -- the 
to toe the imark, the more theimplication being th.t the more they had 

althoughindication of interest and concern on the part of the parents. Thus 
one indeed, on a conscious level atthe socialization process is a rigorous 

least it is considered a sign of good parenting. To round out the picture, 

on another level there is a great permissiveness onit should be noted that 
the part of the parent. In matters such as toilet training, eating schedule, 

etc.sleeping patterns, unsupervised time awiy from home, access to friends, 

a great deal of freedom is allowed and restraints are minimal. 

Central of our discussion, how.°ver, is the fact that hostilizy on 

the part of the child toward the parent is absolutely forbidden. This is 

stringently enforced from an extremely early ag;e and I saw examples of anger 

olds. Not only is the expressiondeflected away from the parent among two year 

of anger denied, but in later life there is a suppression of the memory of 

Anar -- in other words, cxcept under the most intense provocation in which 

the chid was . in t r-gh+ ... t.h" nnreni: in the wrong,, none oz i1y 

being angry at their tLarents. Moreover, thisinformants could remember 
fur er extends to the adult child's percep-tion cf the parent. None could 

their mother being angry at them, nnd only two cnuld recall theirremember 
father's being angry, and this was immediately excused as the product of an 

unusually provocative situation. Thus not only is hostility on the Dart of the 

child toward the parent disavowed, the awareness of' parental hostility is 

not allowed into conscious awareness. The parents themselves, however, are 

quite free in admitting that they get angry at their children, and that they 

chastise and spank them with considerable frequency. Thus although it is 
childquite permissable to punish the children, it is not permissable for the 

to be aware that the parent was angry -- at least not in adult child's recall 

of parental conduct.
 

Although hostility, both as at and emotion is forbidden it does not,
 

of course, disappear. It is dissociated from conscious awareness and repressed 

but it not only lingers, it ferments. It is given no opportunity for ex

pression and therefore there is no drainage. Even fantasy, the wonderous 
that serves to extirpate the -.ins,internal drama that we all cherish and 

real or imagined, that are committed upon us is denied. The result is that 

is buried is deflected on to other authorities, surrogatesthe hostility that 
that are considered less dangerous, toward whom the culture permits 

politicalexpression. And foremost among these are political leaders, 

parties and political positions with which one disagrees. 

The result seems to be an absolutistic stance toward authorities in 

general. Because hostility within the parental home is so firmly forbidden, 

the emotion goes underground and tends to be translated into a perspective 

of absolute good and absolute evil. The modifications, the playing with 



degrees of good and bad that are permitted by a more permissive 
society
 

internalized psychological evaluation based
 and that eventuate into an 


upon a realistic appraisal of the true nature of the 
pa' nt and other
 

one finds a much exagger.L,'d outpouring of
 authorities are denied. Thus 


emotion, both positive or negative, toward political 
leaders, making
 

compromise in the political sphere a tenuous operation 
indeed.
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III 

One of the basic factors that I found among the Vietncmese and
one which is central to this discussion, is that they tend to equate
family with nation. 
By this I mean that in the subconscious of most,
the nation is seen as an extension of the family. 
This meshes comfortably with both the assigned and self-determined roles within the
family, the hierarchal authority structure and the Confucian-Taoist
Buddhist amalgam that is a determinant basis for the belief and valuesystem - and for personality formation as
where. well - that is found every-
Moreover, it has meaning for Vietnamese identity patterns,national and personal. bothAlthough the peasant in the field may not know
the name of the president aid have no understanding nor interest in
national.politics, and although his political horizons may not extend
beyond the hamlet or village, there is in all a strong sense of Vietnameseness. 
To make this observation more concrete, I should like to
present a Thematic Apperception Test response to a picture of a family

working in the fields.
 

"I don't have to think long about this. I am beginning to
depict the scene. 
 First of all, it gives me the feeling of
a warm, family atmosphere. 

are settled here in a 

They have come from afar. Theyhouse they hanve hn1I ,.TJ+lon cn their °hands v t la,d. Thcir 
 .usE the side o fis si- ated by
a mountain. 
This is not 
a large house, but large enough to
provide shelter for a family with husbandof children. and wife and a coupleThey have come here to settle their lives. Perhaps because they want to run away from a certain situation, orthere is not enough space in their native country. First of all,the husband and wife love one another dearly. 
After having discussed it together they decided to come and settle nere. 
Perhaps,
the first child was born in their native land--that child was the
one who is holding a stick uhile tending the sheep.
obedient son who loves his parents. 

He is a nice,
 
Nguyen His name is--I would call himHieu Binh. 2 When they come here they start to clear the landfor cultivation; and through perseverence and hard work they are
successful in creating for themselves large and productive plotsof land. 
Before long, the acreage they cleared is quite large.
Of course, right after their arrival here mustplants that they cultivate thewould give quick crops; plantsa month, that will bear in aboutor two to three months, for example, potatoes, tomat. 2s,or beans, etc. After that they decide tocan give rlant those plants thatthem fruit after a longer period. Through theirthey have effortscreated beautiful tracts of land. And those plants havingthree leaves that I see in the picture -- I wonder whether theyrice plants. I'm certain they are not. 

are 
In this picture I do notknow what kind of plants they are.
 

"Daily they 
go to work together in the fields.beloved son, Binh, al'ays 
Teir first andaccomptuies them there.them in minding the sheep. is 

The boy helped
He anl industrious boy. He has in

2 The name actually chosen included the informait's own surname. 
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herited this quality from his father. 
Before long, after they're
settled, they brought forth aother child.
daughter. This time it is a lovely
The wife has to cacry along her'baby, because there is
no one to take 
care of the baby at home. 
They live in happiness
as the years go by . . .
 
"Now we would continue our story.

of their family. 

I have talked about the new daughter
I haven't named her yet.
Chu. Chu means perfection. 
I would call her Nguyen Ai
And Ai means love
Ai Chu. -- perfect love.
This baby added much to thier happiness; truly they had a
happy life. 
 I'd like to make the comment that they did not
settle in a densely populated area. 
They enjoyed life through their
own family rather than through neighbors and relatives.
understand that this is a cold country. 
 We must


In the eveningcover the mountain tops like smoke. wet clouds
The wife takes a liking to sucha landscape, and this wide,open landscape also fits well with the
independent nature of the husband.
led a peaceful life. 

It is understood that they have
A long time has passed. Perhaps it has been
or 5 years since they first settled here. 
Maybe sometimes they
have a feeling of nostalgia for 
their native land, or maybe their
native country is too far away. Or 2zould it be that they considered
it as 
a second country so that they don't need to return home, as
in the case of a wanderer looking for work? 
 They have labored and
built a vast tract of productive land.
 

"At the fouL of the mountain 
 where they first came, it is 
certain
that there are many vast and green pastures for the flock of sheep
to graze on. 
 And it is certain that this environment has brought to
them a kind of contentment, and the soil has created in them a
deep love. Perhaps that was the tract of land they had been longing
for so long, and it was only now that they had it. Mornings aznd
afternoons they tended the soil carefully, 
 believe that from
now on the soi- will produce food for them.
especially happiness. And happiness, too;
I would say that the concept of worshipping
is not clearly established in their minds. 
But I think that
they still pray. 
Because in this environment it's certain that
at night time, when they gather together, they would express
gratitude by offering their thanks to some supreme Being for his
help.
 

'Iwould say that this couple does not have an 
ambitiously enterprising spirit, it does not have a spirit that takes risks. 
 This
family does not entertain the Jhought that someday they would become
large farmers, owning as much land
But the man is likely 
as the big farmers in the U.S.
to have some thoughtsbecome well-to-do. that he will later on 

day they will retuyrn 
And I also think that they believe that someto their native village, very proud of what they
have achieved.
 

"As far as education for the child is concerned, it is not thorough
at all --
perhaps it is a matter of the fathcr teaching his son
what he has learned in his own childhood. This does not he ismean 
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not concerned with the education of his child.
 

"I have briefly depicted the setting. A long time after they have
 
settled, many other people 
come there and settle with them, trade
 
with them, come to their farm to buy; it is quite different from the

previous years when the wife had to carry the produce to the market
 
to sell. And it is 
at this time that they sent their son to a
 
small city for an education. Their son 
is a good student, and his
 
parents are very satisfied. I imagine that they will build a much
 
larger house equipped with many conveniences. They lived the
 
kind of life they wanted, with enough money to spare to send their
 
son to college. 
I think the son will become an agricultu:,al engineer,

and this son has brought all sorts of mechanical facilities to the 
farm to greatly expand3his parent's enterprise. And the son married
 
one of his classmates. I thinh 
that the story may end here, although
 
it does not have any absorbing details.
 

"May I draw my conclusions for you after I have told you the story?

I had in mind at least the following points: first, satisfaction
 
for the things I have produced with my own efforts. Second, I'd
 
like to have a happy family. Third, the setting that I have
 
depicted reflects the family atmosphere I wished we had when I was
 
a boy. 
Fourth, the setting of the Highlands has influenced me, when 
I depict the story, although I omitted many details. Fifth, the final 
setting of the son bringing his mechanical know-how to develop his
 

r- _ -- i- ".-. 

have an industrialized agriculture, and industrialization benefitting
the education that the more advasced countries abroad have brought 
to us. Sixth, I pay attention to the children's education that 
many parents have neglected. I understand that human beings, in olden

times, were not more intelligent then than they are nowadays, or 
vice versa. 
But they progress gradually. Civilization and culture
 
are something that has been accumulated from one generation to another.
 
I told you last Fridny that the civilization of mankind has been
 
accumulated throuUh generations and generations. For this reason 
the people of a later generation, by having rockets going to the 
moon, do not prove themselves as necessarily more intelligent than
 
people in olden times, such as ,ocrates. Those are the simple points

that I would like to offer to you."
 

This is a statement of the idealized family, 
as seen through the eyes

of a very intelligent, well educated and vigorous young man. 
As with all
 
projective responses tl'is 
is both a personal and a cultural statement.
 
It i' autobiographical in that this young man, together with his parents,

had to flee his home community becaue of the viar; his father was in
different to his education and as a result he made his own way, although
later partially supported by his family; his family was not 
devoutly

religious, although they conducted the ancestral ceremonies and his
mother attended the pagoda as all women of her station did, and he 
wavered between the need for the protective solace provided by Buddhism
 
and a vague kind of agnostic eclecticism.
 

3 All said with broad declamatory gestures.
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However there are other dimensions to this response which fall
 
within a broader format and are reflective of the culture: the ded
ication to perseverance and hard work; 
 the family's working together;

the elemental devotion to the soil which not only produces food and
 
economic security but love and happiness - the latter emphatically

stated; the generational progression of parents caring for the young,

and the adult child returning to care for the parents; 
 the nostalgia

for the home comnunity and the eventual return to the native village;
the ideal of fawnily harmony and affection between parents(neither of
 
which was true for his 
own parents: his father drank, beat his mother 
and the children and took a concubine whom he preferred); the obed
ience of the son, his devotion to his parents and their love for their 
children; the sense of' both isolation and security found, within 
traditional family; the quiet progression of events and p rosperity 

the 
if

the family is in harmony with man and nature and thus observes the
 
mandate of heaven. Furthermore, if all goes well 
and if they lead an 
exemplary life, then theirindustry will prove their virtue and others 
will be attracted to t'em. Thus dedication to work and the observance
 
of propriety within the family will lead. not only to greater gain, but 
to friends and social contact as well, thus overcoming the isolation of 
the nuc.Lear family. 

After our informant completes his story, he produces his own
 
evaluation of the bthi. Aflthnii 4-h z hihr,, 11iic l fni, -rv,'a+,c1 4.+
 

,, fa i t_, ung btd d. suLauhi analyt ic ii1i which
 
demanded closure. In the process he tells us that he knows 
 a great
deal tht.t he was not. free to reveal in other contexts. He tells of

his dreans, fulfilled and unfulfilled; those of a past that was never
 
realized to which he must 
 now resign himself, and those of a future
 
to which he is dedicated and which 
 through hard work and a committment
 
to his ideals he may attain. Ile speaks of the satisfaction he exner
iences in the product of his ow.n effort and, in actual fact, this has
 
been the single most -ratifying area of his life thus far; the care
free days of his youth, which is the meaning of his reference to the
 
Highlands; his hope to create for himself in his own future a family
of his own in which there is warmth and support. 

In defining; this longin-g he then reveals that contrary to his
 
earlier consistent assertions of love within the pa-tental home, as
he experienced it, much was lacking. When Le says "the setting that 
I have depicted reflects the family atmosphere I wished we had whun
I was a boy" he is telling us that we are dealing with the nechanism 
of suppression rather than repression. Ile is aware of' the hostilities 
and dissaffection within his natal home, but he cannot allow it to 
come to consciousness except under a situation of' unusual, stress in 
which there is an acceptance of such thoughts. 

Furthermore, in the process of analyzing. his own TAT response, 

he makes a most important connection: he identifies nation with
 
family. The equating; of nation and family is, 
I believe, relatively
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universal among the Vietnamese and is central in understanding the force of
 
their devotion to national movements. For those who actively participate in
 
ideological crusades, and there 
are a large number who do so, many would
 
seem to be unconsciously fulfilling the doctrine of filial piety. The
 
paoper role of the adult son is to care for the 
parents, to provide for 
their needs, to revive them when they are 
ill and to restore or maintain
 
them in a position of respect through which the family will find the
 
deference that is befitting an 
 esteemed present and an illu.trious
 
past. Substitute the term "nation" for 'Tamily" in 
 the preceding and 
we find, I believe, one of the dominant motivations behind the politicizing
 
that one finds everyw:here. 

One of the reasons that there are so many political groups in which
 
collaborative efforu is 
 rare and when it does occur is often maintained 
for so short a time, is probably related to the mixed feelings that the
 
Vietnamese has toward his originating family. One wishes to save them and
 
is enjoined by all of society to do so, but at the same time the 
personal

hostilities that have been so forcibly dissociated produce an equivalent
 
urgency to do them in. 
 This might well explain in part the confusion the
 
foreign observer frequently experiences toward Vietnamese uolitical gror-

Although consciously all are completely convinced that teirs 
 is the true 
answer, it is often extremely difficult to know who is for Vietnam and who
 
is against her. Mother Vietnem (Mc 7iet Nam) is beset by warring sons re
presenting wvrring factions, 
 aLl vying to save her. In the process, Mother
 
Vietnam seems constantly on the verge2 of being suffocated by the gocd
 
intentions of her children. 

This brings. us to another inta--f=aily dynamic, that of sibling rivalry.
In the Vietna:iese family net only are there defined roles 'or the children,
 
but the nature of these assignmeancs and the restraints on the expression of
 
natural compeit,iveness 
 between the children makes for a considerlable a-mount
 
of repressed hostility between them. One of the positions; that I fo,.'nd

carried the greatest presitge was that of the favorite 
child. Inasmuch 
as this statutory advantage or, depending how one regards it, disadvantage,
is apparently found everywhere I was scarcely surprised at its appearance.

However, I was impressed at the frequency with which it appeared and 
 the
 
force with which it was expressed. Practically every informant, at one
 
point or another, told me that he was the favorite child. When it did not
 
arise spontaneously and I asked about it I can think of only two exceptions,
and they said that their parents regarded all equo.d_1y. I would suggest this
 
as a further motivationl. dynamic :in 
 the formation of multiple, antagonistic
political groups. It would appear to be a transference from home to nation; 
not only is each vying to save the nation but each is competing J'or the 
role of the most important and favored offspring. 

The political maneuvers within sinoized cultures are perhaps a bit more
 
complicated than elsewhere 
 simoly becausc of the restraints placed upon the 
open expression of dissaffection and the absolute loyalty demn'ded by the 
elders. This is not to imply that the system, repressive as it may be,
results in the absence of' faimnily strife. One need only read Margery Wolf's 
perceptive account in liilouse of lim" retaize"The to how complex and difficult 
relationships within the house>old may become. The po].itie within the 
family can be just as disjunctive as those found within wid(er spheres, and 
as has been said before, there is jus.tification for the hypolhesis that 
the particular interpersonil straegms fouid withLh the home are not only
reflective of the society, but in turn ai'e transfCerred from home to soci..t.,. 
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One has to learn somewhere, and the family is the first educational arena
for modes of relating. And certainly, within the broad format 
of a society'sinstitutions, national politics is essentielly a network of modes of relating
within the context of conceptualized struct-,res. Regardless of cultural
origin, we all suffer from an active urgency to recreate and maintain the
Patterns that we knew as cildren. Freud designated this as the repetition
compulsion and the term, as was true for so many of Freud's observations,
 
was brilliantly chosen.
 

To return to the interpretation given us by our informant of his TAT
 response and continuing 
to use his own equation of familr..with nation,
we find other data which bears examination. In stating that parents have

-neglected their children's 
e~ucation ]ie notis only referring to an
obvious social truth, he is specifying a particular kind of education -one which would give them the technical knowledge required in today's

world. This reference imcli:ately follows his statement 
 as to the needthe country has for industrirlization. Both are related in his mind and
both are criticisms of the existing order. Neither 
parent nor countryhave adequately provided for their children's needs, and in not doing sothey neglected their own. It is therefore the duty of a propcr son to repair

the error an6 rescue the parent. He 
 then follows these critictl commentswith an apologqy. He states that he realizes that those of the past werejust as intelligent as those of the present (it is interesting to note,

however, that he uses Socrates, 
 a figure from the western world, as his
example). He acknowledges that progress is slow, 
 that civilization is an accumulation of nast. ind roqn'- nr- +i ,+1 +bcr, ,- , 

the £.T The
set j ,ha.coulipiih,_ns oi the present generation.
While everything he says is indeed reasonable and accurate, he uses it
in the service or filial huility, the deference the younger must always
acknowledge towards his elders. All this is very Vietnamese. Our own 
yourg r generation expresses similar criticisms of their elders, but onenotes that rarcjly is there an acknowledCgement of the role that previous
generations have played in making possible the knowledg. and opportunities
that they have today. Although psychologically, deference to lders mayplay an important role in our informant's acknowledgement of generational
sequence and contribution, it is also true that Vietnaemse youth has a 
far greater awareness of and respect for history.
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IV
 

Inasmuch as I am neither a political scientist, nor a particularly

knowledgeable observer of the Vietnamese political sci'ence, th-re are undoubtedly many here who can draw the implications of these ps hological

and cultural- deternminants far more effectively than I. 
There are, how
ever, some observations which can be made from rr perspective as a psycho
analyst which might carry some relevance.
 

One would expect, and I think that in practice one finds, a good
deal of ambivalence within the Vietnamrese in their i'ole as an authority
within the political, sphere. 
There would probably be a swing between the
extremes of harshness, intransigence and rigidity, to avoidance and with
drawal. 
Not only would one expect to find these as predominant patterns

betreen different members of the society, but one would expect them to
appear within the intrapsychic structure of the same person. In other
 
words, both dimensions being present in the one person concurrently, with
 a swin, during different periods of time between these two extremes. Moreover the swing would be between the two ends of the continuum, rather than
 
a more flexible resolution at some mid-point. Because of the cultural

insistences 
as to the male's role and the inner personal insecurities with

wnicn Tnis conflicts, one fincis a rood denT --f overooWDen trn or- "1hp
inadequacies that the men subconsciously experience but consciously cannot
acknovledge. oreover, in those Vietnamese who were brought up in thetraditional mold, and this iould probably include a]l., 
 the political leaders

today, one can postulate that there is a robust body of hostility against
authorities which represents a deflection from their own parents and elders

and which was not allowed expression earlier. The result is that as they

internalize their feelings about these other authorities, and translate

them into their perception of themselves as authorities, we find a sense of

both self-denegration and self-exhaltation; which leads, in turn, to both
 a respect for themselves, serving as 
a source of ego gratification and at
the sa-me moment carrying the freight of self-contempt and unconscious negation,

emotions that they felt towards those who were earlier authorities. This is
what happens universally when emotions of this kind are bottled up and notpermitted expression and it is 
one of the burdens that a society which in
sists upon highly stylized conduct inflicts upon its members.
 

One of the results of this pattern is the arbitrary use of authority

and the "requent recourse to rather absolute power tactics. 
 In turn this
is supported by the Confucian ideal of the omniscient and omnipotent leader

who is stern but benign. This was directly interpreted by Confucius himself
 as 
pertaining to emperor, father and those of culturally assigned stature

whose authority fell within the span of emperor and father. 

Compromise, the art of give and take, is scarcely the dominant mode 
within the Vietnamese family, although it most certainly does occur as it
does in all societies. The stractural linearity of the family and the assign
ment of duties, responsibilities and roles is, for the most part, antithetical 
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to this notion that we in the west value so 
highly. 
As a result we see
 
the same pattern enacted in the political arena where collaboration between

differing political factions is rare and cooperation between leaders is
usually transitory. 

between political parties 

Given this framework, 

as 
one might regard the avoidance of confrontationwe knowIt is not, because it in western societiesit impinges as a paradox.forced within upon another valuethe Vietnamese that is insistentlyfamily eninvolves -- thata clash of wills atid the 

of family harmony. ConfrontationclearOppositional cut definitionto that held by of a positionanother. that isthe Vietnamese This is simply notfanily, and how it is donea child who insevere censur-e. Sibling rivalry 
did so would be subject to the most
confrontation carries 

is stringently discouraged
the implication and inasmuch asable. At the sniie time, 
of a hostile interchange, itthe position is unaccept_is ardently sought. One 
of the most favored child is oneacquires thatachievement it, however, by placatingand by anticipating the parent,good deal of the wishes of the elders. by

political infighting In the processoccur takes place, but afocus more the confrontatiolsupon one's ovn meritorious which dosibling conductin a poor light. and placing
frontation we 

In other words, my hunch would be that 
the other 

as know it is avoided between although conbut in a different mode. political groups, doesI itwolld think that occura more it would bespecific worthwhileAt b definitnn attemntinp,on - , - 4-1.4- .. ... .,,. . .. k; .twitA g} way s t h]a ton ti . .ti.a lc-v el. 
-it T-r.1 be rcona ac cd1 

There are cther patternstransposed of political behavior whichfrom the home, and a more rigorous also seem directlyexaminationundoubted]-, reveal of this thesisothers. wouldtensiveiy exercised For example martyrdomwithin the as a formfamily. of controlcultures that This is a common is ex-I have known, but it enough modality inthusiasmr. in Vietnam. is pursued with all 
Essentially a particular zestit invo.ves and enthe ostensibl-- sacrificeof one's well-being, of oneself,lating the other's hap piness, interests,behavior needs, etc. forthrough the use the purposewishes. Usually this of guilt to conform with 

of maniu
is a device one'sit is also used that i.s employed by own

by the the parentchild against but in Vietnamthe parent. Mvsome files areof which the inlformLaits ful.l of example,the form of a charade, with themaselves told with wryeveryone getting, .n humior. Many timeson the act. it takesformant told of his For exwpple,
himself young_ brother who one ir threatenedinto the well over to comamitchallenge a dispute with suicide by throwingand the youn. the mother.man did indeed throw The mohhowever, happened to 

himself into the well.a The wellbe dry andknew. Yet only eight feet dee)as soon as he did -- as everyoneso a great hue .' the familyand mother and cry wentcame running. up. Aunts, unh'lesaccepted the 
After mother conceded the point,rope that by now the young manwas dangling in front of him and allowed himselfto be pulled out.
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This is a political strategem that is exceedingly common in Vietnam.

The meeting between Ky and Thieu in 1967 during which Ky agreed to be
nominated for the Vice-Presidency 
 when at one point or another each dramaticallyoffered to sacrifice his politcal career for the sake of the nation, is a case
in point. Far more serious wae- the use of self-immolation 
 by the Buddhists as a political strategem. As is knownl, the iimiolatioru; were planned. One
the Buddhist venerables questioned me in detail. as to the effect they were 

of
 

having on western 
opinion, and in the course of our conversation mentionedthat they had sixty-cdd reque'ts from Buddhist monks to burn themselves, butthat they were withholding permission pending their evaluation of its political
utility.
 

Another strategem that comes directly out home isof the the use of withdrawal -- both as a psychological and a political device. There are many formsof discipl-ine that are used in every family and they are of varying degrees ofseverity. One of the most powerful is that of the parents' showing theirapproval of the child by withdrawing, by pulling away. This 
dis

is not to be confusedwith retreating, the act of someone who is under attack anG hides within himself.Withdrawal, as an interpersona! maeuver is an aggressive act, punitive inintent. In the United .t--eSit s mosit coli'mon form is knowi as the _ilent treat,;ent,but whatever form it m!,y tJ.ke it 1..]y is ececdingly u 'o.ting to the childor to the parent, becau se chi].droii occasionally use it as well. Withdrawal on
tile Tart of the nareni; m rn c tmt1f'1r,, :- -- , ,, 
 . '1 4 P4in y .. t. ;;..as 'U.,0_1 in the dsciplj.r of ,he Vietnt.rmse chi±a. As such,
it is an interpersonal ortz.rant tiat 
i m excecdiny familiar to every V"ietnurese,respected for its power and uti]Ity. Thus, when Minh and 1y withdrew from Therecent electicns, qfter having been nominated, it wa( auitc within the ,, ..uralcontext, understood and respected .-s a manecuVerpower by ail.. However inasmuch as withdrawal as a psychological dimension is found in tll societies it is notsufficient to merely say that it is a stylistic form simply transported from hometo politics. Although is init used the Vietnam.ese household with considerablefrequency, I would assme that it also has an historical ba'se. 

As we have woven our way through this complex maze of consistences andcontradictions it seems to me that the hypothesis upon which this investigationwas based has sufficiert, validity to warrauL further study. I am of thoseonewho when he begins writing, has no notion as to what the end product will turnout to be. There is a Nero Wolf quality to all psychological research and I am
just as curious as any other 
as to the final outcome. 

My own sense is that the intra-fonilial ipress upon the national politicalscene that I have described here is, a statement of a moment, in history for Vietnwamand that the situation will change, though not without disruption and not in theimmediate future. It is far easie,' to revolutionize the politic:; of a nationthan the politics of the fwunily, and although change can originate in either, thefamily is the more recalcitrant. But as a nation changes its jol. tics and itspolitical philosophy it can have- a profound effect upon what goes on in the home.The notion of the fully deiocratic family is a myth. It exists nowhere. Thenature of the reality of the needs of the Ahild and his relationship to the parent 
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make this patently impossible. 
However, there are vast differences in the
degree of democracy that is permitted in the home. 
If the parents present
themselves candidly for what they are, their abilities and their weaknesses,
their areas of expertise and ignorance, and if they allow as 
full a play ofemotions on the part of the children (and themselves as well) as the situationsuarrant, then I think that the prognosis is about as healthy as can be expected given the knowledge that we have today. 

The Vietnamese students that I have known in the United States seem to
me to represent the wave of the future. 
The enthusiasm with which they have
embraced egalitarian values is an impressive statement. 
Whether they can hold
to these values when they return to Vietnam di,not really the issue. The more
important point is that they changed so raIdldy Nnd so fully when they found
themselves in a society that permitted areater freedom than they had known
before. 
Freedom and equality, whether it be rol.itical or personal, is a universal need and these students have demonstratcd this. 
 But in Vietnam, too,one finds important stirrings amlong the youth. 
No nation can resist the impact
of modernization, of the world outside. 
 Vietnam has already undergone profound
changes and the past 
can never be recovered. 
The task now is to integratethose past values which contribute to rt,,pect and well-being with those nervalues which open the doors to contemporary perspectives. 

Lesson five of Book I (equivalent to the fifth grade in the United States)of the current texts used in the elementRr.v soehn iq , ,n a. 4+ 1.i Y+o++ 


The Struggle Against Old Fashioned Traditions
 

We Vietnamese have many good traditions. When foreigners get toknow them, they often have words of praise for ther.. Yet nowadaysthere are a number of less educated people, especially those in thecountryside, who still maintain old fashioned traditions.
 

You often see youi' neighbors and people you know well burn incense
and paper and pray to the spirit of the banyan tree. According to
 you, is this tradition good or bad? 
 If so, what should you do?
How would you help people get rid of bad traditions?
 


